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This booklet gives briefly the substance 
of addresses given by the author to 
groups of students, young people, and 
Church members. For those who desire 
to know the main facts about the 
origin, and present position of the old 
Syrian Christian community in South 
India, this booklet, will, we trust, 
be of help. 


CHRISTIANITY IN INDIA 

AND 

THE MAR THOMA SYRIAN 
CHURCH 


CHAPTER I. 

THE ST. THOMAS TRADITION. 

By time-honoured tradition the beginnings 
of Christianity in India go back to the visit of 
St. Thomas, the Apostle. He is believed to have 
landed at Cranganore (ancient name Mouziris) 
an important sea-port on the Malabar coast, in 
the year 52. A. D. In true Apostolic tradition 
he is said to have preached first to the Jews 
who had settled in and around Cochin, and then 
to have turned to work among the Hindus. 
As the result of his preaching and the many 
miracles he wrought, many high caste Hindus 
are said to have accepted Christianity. The 
tradition goes on to say that he founded seven 
churches for the worship of the Christians, and 
ordained Presbyters from four leading families. 
The seven churches ascribed to St. Thomas 
are;-I. Maliankara. (Cranganore.). 2. Palur. 
(Chavakad.). 3. Parur. 4. Gokamangalom. 
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the Apostle’s work in India and his death as 
a martyr are strongly supported by tradition. 

According to another line of tradition the 
visit of Apostle Thomas was to the Indo-Parth- 
ian kingdom. An Apocryphal book of the 
early' third century “Acts of Thomas” says 
that the Apostle was bought by Hubban, an 
agent of king Gundaphorus, (another spelling 
is Gudnaphar), an Indo-Parthian king. The 
Apostle was introduced to Gundaphorus as a 
carpenter, and he was given money for the 
building of a palace at a marked-out spot. 
Thomas spent the money’ for the.relief of the 
poor. When the king came to see the palace, 
the Apostle said that the palace he had built 
for him was in heaven. Hubban and Thomas 
were put in prison to be executed. At this 
time the king’s brother was seriously ill, and 
that night he dreamt that he died and went 
to heaven. There the angels showed him the 
palace which Thomas had built for his brother, 
the king. In the morning he told the king about 
the dream and the beautiful palace in hea¬ 
ven. The king released Hubban and Thomas 
and' was converted and received baptism. 
Thomas was now free to preach the gospel in 
the king’s realm. The book. Acts of Thomas, 
contains many such queer stories. It is enough 
to read the book to discard it as full of made-up 
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Indian Church. Alfred sent alms to both the 
saints, Thomas and Bartholomew. Among 
Church Fathers Clement and Eusebius speak of 
Bartholomew as the Apostle of India, while 
Jerome and Chrysostom connect India with 
St. Thomas. Jerome says, “He (the Son of 
God) was present in all places, with Thomas 
in India, with Peter in Rome, with Paul in 
Illyria etc”. But when considering the early 
writers there is always the doubt as to which 
is the place referred to as India. All the regions 
southward and eastward of .he Roman “and 
Parthian Empires were known as India In 
the Nioene Council 325 A.D. a Bishop signs as 

John of India. Which is that India one cannot 
be sure of. 

What then shall we say of the St Thomas 
tradition? We can ignore the stories about 
Ihomas, the disciple of Jesus Christ, having 
converted high-caste Hindus only, and that 
by performing miracles like throwing up a hand- 
lul of water which stayed suspended in the air 
and fell down as flowers. We need not give 
any credence to the stories of the Apostle laying 
foundations of churches ' with stone crossed 
I hat is a practice which never existed in the 
first century. But try as we may, the Thomas 
tradition clings to us. The tradition is strong 
m the east and west, and is sufficiently early. 
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One wishes to know much but can learn little. 
The history of the Christians in Malabar in the 
last half of the first century and well on to the 
close of the second centum is unknown. The 
veil is lifted with the reputed visit of Pantaenus, 
who is said to have been sent by Demetrius of 
Alexandria at the request of the Christians of 
Malabar. Pantaenus visited Malabar in 180 
A. D. His stay was short and no account of 
his visit is left. He found a Gospel of St Mathew 
in Hebrew which he took away to Alexandria. 
There are some who say that Christianity was 
introduced into India from Alexandria and has 
St. Mark as the Indian Apostle. Much credence 
is not given to this theory. 

In the middle of the fourth century with 
the visit of Thomas of Cana, we reach a new 
stage in the history of the Malabar Church. 
Thomas of Cana was a Syrian merchant. The 
story is that the Catholicose of Jerusalem having 
known of the needs of the Malabar Church 
sent Joseph, Bishop of Edessa, some priests and 
deacons and about four hundred persons under 
the leadership of Thomas of Cana. They were 
well received by the local raja, and the people, 
and they settled in and around Mahadeva- 
patnarn, old Cranganore. This was about 345. 
A. D. The raja seems to have given them a 
certain town, and bestowed upon them certain 
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social privileges, inscribed on a copper plate. If 
there were copper plate charters they have been 
lost. The fourth century being a period of 
persecution of Christians in Persia a number of 
refugees may have come and colonized in 
Malabar. If this is so, this colonisation is im¬ 
portant as the first known instance of a Syrian 
community being introduced into Malabar. 
There are some historians who put the visit of 
Thomas of Cana in the ninth century. 

Thomas of Cana is known in Malabar as 
Cnae Thomman. He and his colonists have 
another historical importance to the Malabar 
Church. There is a division in the Syrian 
community of Malabar, both in Roman Catholic 
and Jacobite sections, known as Southists and 
Northists. The Southists have their ow n Dio¬ 
ceses both in the Jacobite and Roman Churches. 
They do not intermarry with the other Christian 
families. This division .is traced to Thomas of 
Cana. He and his colonists lived on the southern 
side of the river in Cranganore, and did not 
freely mix with the local Christians. They 
wanted to keep their race-purity and by custom 
avoided intermarriage. And this separatist 
tendency persisted through the centuries. 

Leaving aside traditions and vague histor¬ 
ical references, we come to solid ground in 
history with the visit of the Alexandrian 


merchant Cosmas, in the sixth century. Cosmas 
was a great sailor and because of his sailings in 
the Indian seas he is known as Cosmas Indi- 
copleustes, i. e. the Indian Voyager. He has left 
on record that in Ceylon and in Malabar, where 
pepper grows, he saw Christians as a well orga¬ 
nized community, with a Bishop from Persia. 
Milne Rae thinks that this Christian com¬ 
munity which Cosmas saw could not have been 
of much antiquity. He would assign the origins 
of Christianity in India to the missionary 
activity of the Nestorian Church in the 5th 
century. Nestoran communities existed in 
Ceylon, Malabar and the Ganges region and in 
China. All have died out except the Church in 
Malabar. 

So then we note that when the Malabar 
Church comes into the light of history it is 
in communion with or as a part of the Chaldean 
Church. The Chaldean Church was Nestorian 
and it was with the Nestorian Patriarch of 
Babylon that the Church had connection. It 
could not have been a domination as any dom¬ 
ination would have been impossible from such 
a distance. It is supposed to have been a rela¬ 
tion of communion only. Bishops from Persia 
had episcopal supervision, local administration 
being carried on by local Archdeacons. This 
is the view taken by all historians of the Syrian 




Church. Did the Malabar Church accept the 
Nestorian doctrine? The orthodox faith was 
retained, though there was Nestorian episcopacy. 
Shut off by the mountains on one side and the 
sea on the other, the Christians of Malabar 
lived more or less a life of isolation. The great 
Christologjcal controversies of the fourth and 
fifth centuries did not concern them. The 
Church which accepted-Nestorian bishops for 
long centuries, equally welcomed the Jacobite, 
Monophysite bishops when they came. Prin¬ 
cipal A. M. Varki is right when he says, “Hist¬ 
orians have tried to make out that the Orthodox 
Syrian Church in South India was at one time 
Nestorian and later Monophysite. The truth 
seems to be simply that these Christians, few 
in numbers, living among large non-Christian 
populations and without opportunities of frequ¬ 
ent contacts with Christian communities out¬ 
side, welcomed with open arms whoever came 
from Asia Minor or Palestine or Persia without 
, stopping to enquire into his precise doctrinal 
) and ecclesiastical affiliations, and so quite pro- 
\bably the Church at one time accepted 
Nestorian bishops and at another time Mono¬ 
physite bishops without however accepting the 
doctrines which those bishops held. In one 
sense therefore, the contentions of the histor¬ 
ians may be true. In another and a truer sense 
the Church has always kept its faith orthodox 


and its succession Apostolic.” (The Tambaram 
Series-TVte Growing Church. P. 223.) 

■ There is a well authenticated immigration 
of Persian Christians in the 9th century. This 
time it is Marwan Sabriso and party with two 
bishops, Mar Sapro, and Mar Prodh, in 825 
A. D. This was the period of Cheraman Peru- 
mal who ruled over the whole of Malabar and 
was a great and good king. The tradition about 
him is that after a period of beneficent rule he 
left his kingdom and went to Arabia where he 
became a Muhamadan ^uxl never returned. 
There are others whe say that he became a 
Christian. The Malabar era begins with the 
traditional date of his leaving the kingdom, loth 
August 825 A. D. According to another account 
the Malabar era begins with the landing of 
Marwan Sabriso. The land ruled over by Chera¬ 
man Perumal broke up into small chiefdoms 
which were later grouped into three kingdoms, 
that of the Zamorin of Calicut, and those of 
the Rajas of Travaneore and Cochin. Marwan 
Sabriso and party settled in and about Quilon, 
and he built a church there. A local ruler, king 
of Venad, gave to him and to his community 
certain rights and privileges- These were inscri¬ 
bed on two sets of copper plates. Five plates 
do still exist; three in the Old Seminary, Kotta- 
yam, and two in Tiruvalla with the Mar Thoma 
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Metropolitan. There is also mention of another 
charter of privileges granted at Cranganore to 
one Iravi Kortan, a Christian merchant of that 
city. These social privileges granted to these 
Christians helped to make them into a caste, 
indifferent to the Christian heritage of witness 
and evangelism. 

Two of the oldest Christian monuments in 
Malabar have to be briefly referred to, the two 
Persian crosses. A Persian cross was discovered 
at St.- Thomas Mount, Madras, in 1547. A 
duplicate of it is in in the Big Church.Kottayam. 
On a black stone with the design of a Gothic 
arch is a Persian cross on the top of the vertical 
piece of which is a dove. Running along the 
arch border there is a Phalvi inscription. This 
was translated by Dr. Burnell thus: “In punish 
ment by the cross (was) the suffering of this 
One; He who is the true Christ, and God above, 
and guide ever pure”. A more recent transla¬ 
tion is “My Lord Christ, have me *cy upon 
Afras, son of Chabarbukht, the Syrian who 
preserved this.” This cross is supposed to be of 
7th or 8th century origin. There is another 
cross in the Kottayam church which has in 
addition to the Phalvi inscription, a Syriac 
inscription with the figure of two peacocks on 
either side of a small cross on the top panel. 
The Syriac inscription is “Let me not glory 
save in the cross of our Lord Jesus Christ.” 
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Tradition has it that the Syrian Christians 
in the States of Travancore and Cochin grew to 
such social and political eminence that they 
elected one of their iv.ruber as king. The first 
king Beliarte or Villiar-vatta founded a dynasty 
which lasted for a time. The subjects <5f these 
kings, the Syrian Christians, were scattered 
in different places under different rulers. If the 
Christians had their kings for some time they 
must have been local chiefs. The dynasty 
became extinct and no records are left. The 
Christians are said to have presented to Vasco 
de Gama in 1502 a red staff with silver work 
on it and three silver bells on the top, which 
they said was the sceptre of their kings. Pew 
historians believe this story of a Christian king. 
The story may have arisen because the raja of 
Udayamperoor came to be known as the king 
of the Christians. 

In the middle ages the Malabar Church 
had many visitors. Marco Polo, the Venetian 
traveller was an important visitor in the year 
1293. He has left some record of his visit to 
Mylapore. Other visitors were Roman Catholic 
friars. Of these we shall have occasion to refer 
to in the next chapter. 

In Syrian Church history the period from 
the fourth to the sixteenth century is known as 
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the Persian or Babylonian period. This was 
the period when the . church was connected 
with the Persian church from which bishops 
came for ecclesiastical purposes. Jacobite 
historians in Malabar try to show that the 
connection was wit* the Antiochian Patriarch 
through his representatives in Persia. Now 
there is another attempt made to prove that 
the connection was neither with the Nestorian 
bishops, nor with the Jacobites, but with the 
Catholicose of the East, of the orthodox- faith, 
independent of the Patriarch of Antioch. 
Whether these contentions could be sub¬ 
stantiated by evidence is questionable. What 
« certain is .that the Persian Christians and 
Malabar Christians were in ecclesiastical 
contact. The Babylonian Patriarch was 
Nestor,an, and the bishops who came to 
Malabar were from the Babylonian see. 

To remind Malabar Christians of the twelve 
centuries of Babylonian connection, there is still 
a Nestorian Church in and around Trichur. The 
members of this Church claim to be the true 
inheritors of the ancient Babylonian tradition in 
Incha. They still have Nestorian bishops sent by 
he Babylonian Patriarch who is now in Ameri 
a ’ J he - vare an exclusive community and do not 
encourage inter-marrriage with others. They are 
S ° called Chaldean Christians. They number 
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about ten thousand. Besides the very- old cathe¬ 
dral church at Trichur, there are nine other 
churches in and around Trichur. The Church has 
in India at present six priests and six deacons. 

CHAPTER III. 

' THE MALABAR CHURCH AND 
THE ROMAN CATHOLICS. 

Among the travellers and itinerant preach¬ 
ers who visited Malabar in the middle ages 
a number of Roman Catholics, are mentioned. 
John of Monte Corbino, a Franciscan friar had 
been sent to China by the Roman Church as its 
first missionary- and bishop. On his way to 
China he stayed in India for thirteen months. 
He was a contemporary of Marco Polo. He 
speaks of India as the place “wherein stands 
the Church of St. Thomas.” 

Friar Jordanus, a Dominican, made more 
than one visit to Malabar. As the result of his 
first contact he wrote to his fellow workers of 
the necessity and opportunity for working in 
India. At Salsette and Surat he saw Christian 
churches. In 1330 Jordanus was sent by the 
Pope as a bishop with a Papal bull to the 
Christians of Quilon, asking them to accept 
Jordanus as bishop and to enter the Catholic 
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Church by giving up their schism. One wonders 
at what time the Malabar Christians broke away 
from Rome to create a schism. This hull is 
important as the first claim on record of the 
authority of the Roman Pontiff over the Church 
in Malabar- Another important visitor was 
John De Marignolli of Florence. He spent over 
an year in Quilon. He mentions the existence 
of a church of the Latin communion in Quilon 
;,„.(1338). 

After the arrival of Yasco de Gama in 
Cochin the fortunes of the Malabar Christians 
began to change. The Christians of the place 
presented to him, as we have seen, the sceptre 
of the king who once 'ruled over them. They 
requested the king of Portugal to take them 
under his protection. From 149S the date on 
which Vasco de Gama landed at Calicut, for a 
century and half the Portuguese had command 
of the eastern seas. With the establishment 
of the Portuguese empire in the east the Pope 
saw the opportunity of bringing the Malabar 
Chrbtians under his supremacy. St. Francis 
Xavier landed in Goa in 1542 and carried on 
the work of baptising hundreds along the sea- 
coast. His life and work had a profound in¬ 
fluence on the people. In his fervour for the 
mother Church he requested the establishment 5 
ot the inquisition court at Goa. This iniquitous '£ 
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institution was a weapon in the hands of 
the Roman Catholics to enquire into the 
faith of the people. Another effort made by 
the Roman Catholic priests was the establish¬ 
ment of seminaries where young men could be 
trained for the ministry in the Malabar Church. 
In this way they thought the Roman Catholic 
influence would permeate. But the Syrian 
Christians refused to accept those trained in the 
Roman Catholic seminary as priests. Then they 
put difficulties in the way of Babylonian 
bishops entering the country; a bishop Mar 
Joseph was even deported to Portugal; another 
bishop. Mar Abraham, who came from Persia 
endured much persecution at the hands of the 
Romans. His position was very difficult and 
he sometimes had to piay a double game. In 
1597 he died; Archdeacon George continued as 
leader. The year 1592 saw the arrival of Arch¬ 
bishop Menezes at Goa. Armed with the backing 
of the Portuguese viceroy, working with a deter¬ 
mined purpose, and with a character which 
stooped to use any means to achieve an end, by 
friendly visits, bribery and threats, he managed 
to win over many leaders to his side. He visited 
the churches, securing the support of the raja of 
Cochin, and finally when he saw the time op¬ 
portune he called together in June 1599 A. D. a 
synod at Diamper (Udayamperoor, in Malay a- 
lam) a town on the border between Travancore 
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and Cochin. This was to be attended by four 
representatives from each congregation, - per¬ 
sons most honourable, conscientious and ex¬ 
perienced to be chosen. This synod had as its 
objects the following:-. ‘‘For the increase and 
exaltation of the Catholic faith among the 
Syrians in Malabar; for the destruction of the 
errors and heresies which had been sown in the 
diocese by several heretics and schismatics; 
for the purging of books from the false doc¬ 
trines contained in them; for the perfect union 
of this Church with the whole Church Catholic 
and -universal; for the yielding of obedience to 
the supreme Bishop of Rome, the universal 
pastor of the Church and successor in the chair 
of St. Peter and vicar of Christ upon earth, from 
whom they had for some time departed;” * 

We have no record of the synod left by 
any member of the Syrian Church. But the 
Jordana, a book published by Antonis de 
Gouvea, gives an account of the synod and its 
decrees. The Archbishop presided and after 
preliminary announcements and discussions 
read out the decrees to be passed After the 
close of the session (the Council s .1 for four 
days) all present were asked to sign ”, and, 
though some protested, the object of the Arch- 

• page a of A Bbtuy oj the Her lb „.a Cimeh atd 
its Lcctrh !«—K. K. KumvilJa. (C\ b. s. J.adi»s). 


bishop was achieved. The Syrian Christians of 
Malabar, and the Malankara Church became 
part of the Roman Church and under the Pope. 
New doctrines and practices were introduced, 
and the freedom of the Church was lost. The 
records and prayer books of the old Church 
were burned. But the acts and decrees com¬ 
posed for the Council, passed and recorded, give 
us an insight into the faith and practices of 
both the Malabar and Roman Churches in the 
16th century. Those who have studied the 
records say that the following facts about the 
Malabar Church may be undoubtedly affirmed-. 
The Malabar Church 

1. Never accepted the Papal supremacy. 

2. Denied the Doctrine of Transubstant- 
iation. 

3. Condemned the adoration of images. 

4. Knew nothing of masses and prayers for 
the dead. 

5. Knew nothing of the intercession of saints. 

6. Did not use the holy oil in Baptism. 

7. Looked with horror on auricular confess¬ 
ion. 

8. Did not practise the celibacy of clergy. 

9. Recognixed only two orders, the priest¬ 
hood, and the diaeonate. 
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10. Belie ed in the activity of the Holy Spirit 
, in the consecration of the . elements in 

the Holy Communion. 

11. Had Communion in both kinds. 

12. Admitted to the Communion members 
of other churches. 

13. Accepted three sacraments, Baptism, the 
Eucharist and Holy Orders. 

14. In all questions of doctrine thby accepted 
the authority of the sacred Scriptures as 
decisive. 

These features of the Syrian Church in 
Malabar bear ample testimony to the fact that 
up to the 16th century the Church maintained 
its independence and kept its doctrines free 
from doctrines and practices which are now 
characteristic of the Nestorian or Roman or 
Jacobite communions in the Catholic Church. 

Archbishop Menezes went to Goa leaving 
the work of Romanising the Malabar Church to 
the Jesuits and other workers. Francisco Roz 
was consecrated bishop of the Syrian Church, 
and the seat of the bishopric was removed from 
Ankamali to Cranganore. Though there were 
some Syrian Christian leaders and churches 
which were discontented with the state of 
affairs they had to submit to it because of the 
domination of the Portuguese power. Eor over. 
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| half a century from 1600 A. D. the Malabar 
Church continued under tne Roman domination. 
But the Portuguese empire in India was on the 
decline and the opportunity for the Syrian 
hr C-hristians to assert themselves was not to be 
" long delayed. 


CHAPTER IV. 

THE COMING OF THE JACOBITES 
THE COONEN CROSS INCIDENT. 

The Jesuits with whom was entrusted the 
work of carrying out the decrees of Diamper, 
in their efforts to make them effective in the 
various congregations, offended many by their 
harshness. The appeals which the Syrians made 
to Rome were unheeded. Discontent was 
smouldering and in the year 1653 something 
happened which fanned it into flame. One of the 
Eastern Patriarchs sent to India a repre¬ 
sentative of that church, in the per.ton of 
Bishop Ahatalla. He was taken hold of by the 
Portuguese before landing in Cochin, shipped 
off to Goa, and nothing more was heard of him. 
Rumour went about that a bishop sent to them 
was either drowned in the sea or burnt at the 
stake. This infuriated the Christians of Malabar. 
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People began to gather in numbers to protest f| 
and make a demonstration. A crowd reported : I 
to be about 20,000 marched on to Cochin under 
the leadership of their head, Archdeacon R 
Thomas. The gates of the Cochin fort were closed 
against them and cannons were mounted on the 
fortress. Frightened and disappointed the angry 
crowd gathered together in' the open ground in 
front of the Church in Mattanchery, a part of 
the town of Cochin. There was a stone cross 
in front of the church. They wanted to take 
an oath touching the cross. For this they tied 
ropes on to it, and holding it in their hands 
made a vow abjuring Rome and declaring their 
freedom from the Roman yoke for ever. This 
happened in 1653. and is known as the Coonen 
Cross incident, or the vow at Coonen Cross. 
The word Coonen, in Malayalam means ‘bent’, 
the cross probably was not standing upright. 

It was a universal revolt, only about 400 famSies 
remaining faithful to Rome. But soon the 
Roman Catholic propaganda machinery was set 
in motion and when the heat subsided the 
majority of those who took the oath re-entered 
the Roman fold. It is said that only 32 conm-e- 
gations stood faithful to the Archdeacon, and 
84 congregations accepted Rome. 

there was division in the once united : 
Malanlcara. Up to the 16th century 


the Malankara Church was one, united in 
communion with the Babylonian Church, and 
for a century and a half united under Rome. 
Henceforward there were two Communions, the 
Roman and the non-Roman. Members of the 
Roman Communion came to be called as 
Pazhayakuttu (the old community) and the 
non-Romans were called Pulhyakuttu (the new 
community). This is a strange use of terms. 
The Romans who came a century and a half 
ago are called the ‘old’ and the centuries old 
independent Malankara Christians are called 
‘new’. 

The Coming of the Jacobites. 

What about the 32 congregations which 
maintained their independence? They had no 
bishops and no hope of getting one, as long as 
the Portuguese control of the seas lasted. So, 
twelve priests joined together and as a pro¬ 
visional arrangement raised Archdeacon 
Thomas to the episcopate. This was irregular 
they knew, according to ecclesiastical law. This 
first bishop was called Mar Thoma I. Meanwhile 
they sent appeals to the ancient Patriarchates 
for a bishop. In 1663, the Dutch captured 
Cochin from the Portuguese. They were Pro¬ 
testants, and the way was now open for foreign 
bishops to reach Malabar. In 1665 Mar 
Gregorius, Metropolitan of Jerusalem, a bishop 
who was under the JacobitePatriarch of Antioch 



landed in Cochin. Alar Thoma I and his people 
welcomed him with open hands, without caring 
to enquire from what Patriarchate or Eastern 
Communion he came. Mar Thoma I was con¬ 
secrated as bishop or Metran, (the local name 
For a bishop). The Jacobite Church in Malabar 
ttjw contends that the Malabar Church was 
never under Xestorian Patriarchs. It was the 
Catholieose of the East, who was under the 
Jacobite Patriarch'of Antioch, they say, who 
maintained^.connection with Malabar. The 
Orthodox Syrian Church in Malabar under the 
Catholieose would contend, that it was the 
independent Catholieose of the East, who was 
always orthodoxi'not Jacobite, that sent bishops 
to Malabar, until the 14th century when some 
Xestorians came. The truth or correctness of 

these contentions does not fall in the province 
of this narrative. Xine bishops or Metrans with 
the title of Mar Thoma and ’four with the title 
Dionysius were consecrated and held ecclesiasti- 
cal authority over the Syrian Cbtcrch between 
the years 1005 and 1843. Very often there were 
foreign bishops also, sent by the ’ Patriarch.- 
Some of the consecrations were by tfejJEocal 
: ctrans and so"* by the foreign. There seSas 
to have been no binding rule about it. Thdrd: 
''ere u 0 cases when, the local bishops had 
re.onsecrat.on at the hands of foreign bishops. 


The Origin’ of the Independent Syrian 

Church of Thozhyur. 

Mar Thoma VI who was consecrated by 
Mar Thoma V got himself reconsecrated by a 
foreign Metran in the year 1770, and took a 
new name Mar Dionysius I. He is also known 
as Dionysius the Great. It was during his time 
that the Rev. Claudius Buchanan, a Chaplain 
of the East India Company, visited Travancore, 
1806. There was a certain priest of the 
hattumangattu family who was very friendly’ 
with a foreign Metran, Mar Gregorius. He 
ordained this priest as Remban, (Remban is a 
celibate order in the Syrian Church, and the 
Metrans are selected from this order. Mar 
Gregorius consecrated Kattumangattu Remban 
as a Metran with the name of Mar Kurilos, 
without consulting Dionysius I, or getting the 
consent of the people. This led to a dispute 
between Dionysius and Gregorius, the former 
calling in question Mar Kurilos’s authority in 
the Diocese. The Dutch Commodore in Cochin 
was called in as an arbitrator. He decided 
against Mar .Kurilose. Mar Gregorius had before 
his death given away to Mar Kurilos all bis 
wealth. Mar Kurilos collected the money, went 
away to the then British Malabar, bought a 
property in Anjoor, three miles off Kunnan- 
kulam on the Malabar border, !and established 




an independent Diocese. This incident is signi- || 
Scant because even in the Jacobite period, @ 
though a foreign Metran could consecrate a |’| 
Bishop, the consent and support of the local V\ 
Metran and people were necessary. Mar Kurilos ft 
had some following and 'some local people also fi 
joined him. This Diocese is now known as the 
Independent Syrian Church of Malabar. This 
small Diocese has played a significant part in 
the history of the Syrian Church. Mar Kurilos I 
(Cyril) consecrated his successor Mar Kurilos II. 

Mar Kurilos II was succeeded by Mar Philox- 
enos I who in his turn was succeeded by Mar 
Philoxenos II. This Philoxenos II had the 
privilege of consecrating three Metrans in the 
Jacobite Syrian Church. These were known as 
Pulikote Mar Dionysius, Punnathari Mar Dion¬ 
ysius, and Cheppat Mar Dionysius. ThisCheppat 
Mar Dionysius in turn consecrated the Thozhyur 
Metran Kurilos III, when Philoxenos II 
passed away without consecrating his suc¬ 
cessor. On two occasions, once before the con¬ 
secration of Punnathari Mar Dionysius, and 
again before the consecration of Cheppat Mar 
Dionysius, the Thozhyur Metropolitan Philox¬ 
enos II, acted as Malankara Metropolitan in the 
Jacobite Syrian Church for short periods. This 
action of Philoxenos II consecrating bishops 
in the Malankara Church and claiming no juris¬ 
diction or authority over the bisho- 3 or the 


Church is highly commendable. If the great 
Patriarchal sees of the East had followed this 
principle, how great a blessing it would have 
been for the growth of indigenous churches. 
Mar Kurilos (Alothur Metraehen) was present 
at the consecration of Thomas Mar Athanasius 
by Mathews Mar Athanasius of the Mar Thoma 
Syrian Church. When Thomas Mar Athanasius 
of the Mar Thoma Church passed away suddenly 
without consecrating his successor, it was Mar 
Kurilos from Thozhyur Church who consecrated 
Titus I Mar Thoma as Metran of the Mar Thoma 
Church. Though there are some differences in 
faith and practices of the Mar Thoma, and the 
Thozhyur Churches, both are in communion 
with each other. The present Thozhyur Metro¬ 
politan Mar Philoxenos IV « as consecrated by 
the Mar Thoma Metropolitan. At present the 
Thozhyur Church, i. e., the Independent Syrian 
Church of Malabar has .one Metropolitan, four 
priests and two deacons, five churches and a 
few chapels, and an English High school, and 
a Middle School. 




28 


CHAPTER V. 

the c. m. s. mission of help and 
THE ANGLICANS IN MALABAR. 

The Portuguese power in India was 
displaced by that of the Dutch and towards the 
close of the 18th century the British East Lidia 
Company became the dominating western 
power in India. In the beginning of the 19th 
century, Travancore and Cochin entered into 
treaty relations with the British. According to 
one of its terms a British Resident was to five 
m Travancore. Colonel Macauly was the first 
ntish Resident. It was during his time and 
that of Dionysius I that Rev. Claudius 

Buchanan, a Chaplain of the East India Com- 

pany visited Travancore. He wanted to be of 
help to the Syrian Christians and he made ar¬ 
rangements for the printing of the Scriptures in 

into AT 7 l r ad th ® f ° Ur Cos P els translated 
mto Malayalam. It was he who took away with 

by™ Ala r Philo ” 10 BlUe ° n vellum presented 
'? f" Philoxenos which is now in the 

Sme to Trai' brary ‘ V® 10 C ° Ion '' 1 Munio 
came to travancore as Resident. He was a 

very devout Christian and became interes ed 

n the Syrian Church. He saw the social Id 

chipous state of the Church at a low ebb After 

ehipsed and ur 3 Ch nCid r nt * Centur >' and a half 

' aDd th0 Churth J«*t existed, we cannot 
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E say it lived. Church administration and worship 
t and sacraments were carried on, but there was 
■ no sign of spiritual vitality.no evangelistic work 
! and no Christian activity of any kind. The 
l clergy were uneducated and there was no centre 
• for training. Bovs of ten and below were 
s ordained deacons. It was a means of income to 
s the Metrans. Compulsory celibacy of the clergy, 

: introduced by Rome remained the rule- There 
was no facility for the reading of the Bible. 

; Church sendees were conducted in Syriac, which 
[ the congregation did not know at all, and the 
celebrant priest knew only to a small extent. 
Theclergy made money by saying masses for the 
: dead. Superstitious practices which prevailed 
in the land affected the Christians also- Though 
doetrinally Rome was rejected, the Jacobites 
who came in had many of the practices like 
masses for the dead, invocation of saints and 
auricular confession. The lay people cared 
little for doctrines and practices. So in the,. 
Syrian Church there was a change of ecclesiastics 
after Coonen Cross, and that was all. 

Colonel Munro saw the need of the Syrian 
Church and wrote to the Church Missionary 
Society, founded in 1799, to send a mission of 
i help. Buchanan’s book ‘Christian Researches 
j in Asia’ had awakended in England interest in 
s the Syrian Church of Malabar, so the C. M.S- 
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readily responded to the call. Rev. Thoriias 
Norton was the first missionary sent by the 
C. M. S. He lived in Alleppey and was .well 
received by the people, this was in 1816. The 
first Anglican bishop in India, bishop Middleton, 
visited the Syrian Church in-1819. had an 
interview with the Metran Dionysius and with 
Norton. He advised Norton to be very careful 
in his dealings with the Syrian Church. 

In the course of the next three years four 
C. 31. S. missionaries came to Kottayam. Rev. 
Benjamin Bailey, Rev. Joseph Fenn and Rev. 
Henry Baker were a famous trio, who left a 
mark on the history of the Syrian Church. They 
were well received by the Syrian Metrans, and 
given freedom to work among the people and to 
. visit and preach in the churches. Supported by 
, Resident Muuro who helped them with govern- 
ment money and his influence, and encouraged 
by the friendly relationship with the Metrans, 
ft the missionaries started work with vigour 
and hope. Baker took to educational work and 
started village schools and a school for hi<dier 
education in Kottayam, Bailey took to literary 
work started a printing press in Kottayam, 
translated he Bible and the English Prayer 
Book into Malayalam, and published two Mala- 

to the o ICtl ° narie r' Fenn deT0ted his attention 
o the Seminary for the training of the clergy . 
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In 1813, during the time of Macauly, he made 
available to the Syrian Metran the interest 
accrued from a trust fund of Rs. 10,500/- which 
was entrusted with the British for the benefit 
of the Syrian Cheruh. This is the famous 
‘Vattippanom‘ the claim to which has led to so 
many' court cases, between the Metropolitans of 
the Syrian Church. The Seminary built in 1813 
was built on land given free by the Rani of 
Travancore and it was here that Fenn did his 
work. It is now known as the "Old Seminary'.” 
The first bateh of missionaries were in friendly- 
relations with the Syrian Metrans, Dionysius II 
and Dionysius III. The Missionary trio was 
wise enough to appreciate the instructions given 
to them by the C. M. S. “Not to pull down the 
ancient Church and build another, but to 
remove the rubbish and to repair the decay-ing 
places.” The Church should be brought back 
“to their own primitive worship and discipline 
rather than be induced to adopt the liturgy or 
discipline of the English Church." The mission¬ 
aries strictly' kept to this principle, though they 
were sometimes impatient of the small results 
produced. During this period the Syrian Church 
was visted by Rev. James Hough, a Chaplain 
of the East India Company and by Bishop 
Middleton of Calcutta, who made his third 
visit in 1821. They were satisfied with the 
relations between the missionaries and the 
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Syr.an Metrans- Between the years 1826 and 
1833, the first batch of missionaries Penn, 
Bailey and Baker, had to go back to England. 

In the year 1830 Dionysius IV or Cheppat 
Mar Dionysius became Metran. He had never 
been friendly with the missionaries. In the 
years 1833 and 1S34 new missionaries. Rev. 
Joseph Feet and Rev. W. J. Woodcock, came. 
Peet was in charge of the Seminary and Wood¬ 
cock had supervision of general work. These 
were different types of persons from the original 
trio. Peet was rash and hasty in his actions 
and Woodcock a controversialist. Both thought 
that the time of waiting for gradual results was 
over, and that it was time for boldly criticisin'' 
error and working deliberately for reform. One 
can very well imagine the situation: Metro¬ 
politan Cheppat Mar Dionysius very unfriendly 
with the missionaries, the clergy and the laity 
indifferent to all new light, and the missionaries 
determined to carry out a reform with open 
criticism and action. The scene was set for 
another fight. Peet was unwise in his actions. 
To take one ex-ampie, there were important 
do uments kept m the seminary strong room 

thc o«!r i p oneke;v ' viththe Metran and 

«1C Other Wda Peet Fearing that the Metran 

sote£T" g p° !'fV he Cl0cui " into his 
Uct broke open the strong room 
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and took away the documents and kept them in 
safe keeping with the Resident. This led to 
an open dispute. The 0. M. S- Secretary from 
Madras came down to pacify matters but could 
not bring about a settlement and things moved 
on to an open breach. Then in 1835 Bishop 
Wilson of Calcutta came down and made a 
friendly approach to Cheppat Mar Dionysius. 
For the continued relationship between the 
Syrian Church and the missionaries he made 
the following modest suggestions for the con¬ 
sideration of the Metropolitan:— 

1. As a rule, only those who have received 
certificates from the Seminary in Kotta- 
yam should be ordained. 

2 . Accounts of Church lands and properties 
should be rendered to the British 
Resident. 

3. There should be a permanent endowment 
so that the clergy be paid a fixed amount 
instead of depending on uncertain pay¬ 
ments at the time of services in the 
church. 

4. Every parish church must have its 
school. 

5. During divine service even- Sunday the 
Gospel must be expounded to the people. 

6 . Malayalam prayers are to be used instead 
of Syriac. 
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The Metropolitan promised to consider the 
suggestions and called together a council meet¬ 
ing at Mavelikara, where the suggestions were 
rejected. The Metrrn then sent a circular letter 
prohibiting all association with the missionaries. 
Thus ended the Mission of Help. 

It is interesting to read some extracts from 
the Mavelikara Padyola (agreement), the agree¬ 
ment arrived at the Mavelikara Council. 


“ .We the Jacobite Syrians being subject 

to the supremacy of the Patriarch of Antioch 
and observing a3 we do, the liturgies and ord¬ 
inances instituted by the prelates sent under 
his command, cannot deviate from such lit¬ 
urgies and ordinances and maintain a discipline 
contrary thereto, and a man of one persuasion 
being not authorized to preach and admonish 


in the Church of another, following a different 
persuasion, ifithout the permission of the 
respective Patriarchs, we cannot permit the 
same to be done against us, and our churches 
being built by the aid of the prelates sent 
under the order of the Patriarch and on the 

wishes of the people of each parish and oma- 

mente >y their money, and as the accounts 
of the annual income accruing to our churches 
under the head of voluntary contributions, 
o erings etc., are as required by the rules fur¬ 
nished to our Bishops, as is the custom in the 
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churches of Antioch as well as in the churches 
of this and other countries following different 
persuasions we are without the power and feel 
disinclined to follow and cause to be followed 

a different procedure from the above”. 

Then follows a sentence contrasting the 
two batches of missionaries:- 

“The reverend missionaries who have 
come to Kottayam in their profuse benevolence 
taught the youths at the Seminary English 
and other languages, protected our children, 
like loving fathers, caused books to be printed 
for the benefit of all classes, rendered all nece- 
ssarv help in maintaining the prevailing disci¬ 
pline of the Syrian Church, caused the annual 
interest due to be drawn on the receipt of the 
Metropolitan, had superintendence on the 
affairs of the Seminary, and caused ordinations 
to be made agreeable to the requests of the 
people and the power of the prelates. While 
affairs were being thus conducted the mission¬ 
aries took to managing .the Semiuary without 
consulting the Metropolitan, themselves ex¬ 
pended the interest money drawn annually on 
the receipt of the Metropolitan, dispersed the 
deacons instructed in the Seminary, conducted 
affairs in opposition to the discipline of the 
Church and created dissensions amongst us, all 
of which have occasioned much sorrow and 
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vexation.” Here may be a case of mutual re¬ 
criminations. We can only lament the situat¬ 
ion that arose. 

The missionaries and the Syrian Metran 
instead of going to the court for the property 
and money called in arbitrators. A partition 
award was accepted by both parties. According 
to the award, the Old Seminary and compound 
and the “Vattipanom”, the trust fund of 
Rs. 10,500/- were assigned to the Metropolitan. 
The missionaries recevied the Munro island, 
and the fund for education. Henceforward the 
missionaries and the Church parted company. 

What were the missionaries to do? To pack 
up and go or establish themselves for work 
among the non-Christians? The latter course was 
adopted. There were some Syrian families 
and priests who found in the teaching of the 
missionaries enrichment in their religious life. 
They naturally left the Syrian communion and 
cast in their lot with the missionaries. The 
hrst church was built at Mallappallv, then 
others at Mavelikara and Alleppev. The English 
Prayer Book translated into Malavalam "was 
used for service. The missionaries besides 
shepherding the Syrian families began evangeli¬ 
stic work among the Hindus,, especially the = low 
cast, s who um-conipieteh: left untouched bv 
the Gospel. Their work thrived. The C. II. S. 
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Missionaries have done much in the cause of 
education both primary and higher. In the 
year 1878 the Anglican Diocese of Travancore 
and Cochin was formed. Thus came mto 
existence the Anglican Communion m Malabar. 

The C. M. S- missionaries have been blamed 
for adding in this land one more separate 
communion, along with the existing Roman and 
Jacobite communions, and the sma in¬ 
dependent communion at Thozhyur. The 
question is whether they had anything distinct¬ 
ive to offer. Yes, the emphasis on personal 
religion freed from the teaching and practices 
introduced, bv the Romans and move pr less 
continued bv the Jacobites; the emphasis on 
people’s worship - a worship in their own 
language into which they could enter intelli¬ 
gently; and the emphasis on the Church s duty 
to preach the Gospel to the non-Christ,ans; aU 
these were new emphases and very- much needed 
for the Malankara Church. But why did they 
introduce a foreign form of worship and life? 

They «ave to the people the best they knew 
and possessed, the Anglican form of worship 
and life. Situated as they were, they could not 
have done otherwise. 
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CHAPTER VI. 

THE REFORMATION IN THE SYRIAN CHURCH 
AND 

THE MAR THOMA SYRIAN CHURCH. 

In the year 1836 the work of the Mission of 
Help sent by the C. M. S. terminated- But was 
it a failure? We have seen in the last chapter 
the establishment of the Anglican communion 
in Travaneore and Cochin, which was joined 
by numerou~-5yrian families. One work of the 
missionaries was the encouragement of the 
reading of tl - oible in Malayalam. Once the 
Bible is in the hands of the people, it does its 
work. The Sema . ry in Kottayam and schools 
in ;.e villages had helped spread of elementary 
education to a certain extent. There were two 
Syrian priests associated with the missionaries 
in the work of the Seminary and the spiritual 
life and teachings emphasized by the mission¬ 
aries had a great appeal to Th-.-m. These were 
Abraham Malpan (Malpan means a professor) 
of Maramon and Ivaithayil Geevarghese Malpan 
of Kottayam. When the missionaries and the 
Syrian Metropolitan fell out they were not 
prepared to give up the light they had received, 
but they were also not willing to leave the 
Syrian Church and join the missionaries. They 
thought of carrying out the reform in the Syrian 
C lurch itself. Twelve priests joined togethre 
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and submitted a memorial to the British 
Resident. In it they made certain charges 
against Cheppat Mar Dionysius and enumerated 
some 23 points concerning church practices 
which were abhorrent to them. They complained 
that these were corruptions which had crept 
into the Church. The memorial contained 
complaints against such things as prayer for the 
dead, and the keeping of relics of the saints in 
churches, failure to use the Scripture for in¬ 
struction. It struck at certain corrupt practices 
in the community and the Church, which affected 
the spiritual life of the people. This, memoria to 
the Resident in 1836 is considered by some to 
be the “Trumpet Call” of the reformation. Ao 
result came out of this memorial. The reformers 
then decided upon making changes in the liturgy 
and working for reform. But when the tune 
came the reforming zeal of manj away, 
and Abraham Malpan, backed by Kaithiyl Gee- 
varughese Malpan, was left alone. Abraham 
Malpan began to use the revised liturgy 
whenever he celebrated the communion. 

Abraham Malpan was bom in the Pala- 
kunnathu family in 1796. He lost his parents 
before ho was three years old and was brough 
up by his uncle, a priest. He received .instruct¬ 
ion in Syriac and the Bible under Koran Malpan 
of Pudupalli and was ordained priest m 1815 
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by Mar Thoma VIII. He was of conservative 
temperament and yet progressive in out-look. 
As there were some doubts about the validity 
of the consecration of Mar Thoma VIII he had 
some doubts about his own ordination. So when 
a Jacobite Metran from Syria came he had 
himself reordained by him. Mar Dyonysius 
lodged a complaint against him and the govern¬ 
ment sent Abraham Malpan to prison for thus 
floutmg the authority of the Indian Metran. 
His progressive and spiritual out-look is ex- 
emphfied by an action of his when he was vicar 
of Maramon Church. There was a church festi¬ 
val connected with a certian saint of the 
Church. A wooden image of his used to be 

a„en around in procession and people used to 

offer prayers and offerings to it. Once Abraham 
Ma.pan took the image and threw it away so 
that when the festival came round there was 

eridTf t , 3ken in Passion. This off- 

me people but the practice was stopped. 

ofthtm7 hamMalpan attracted the attention 

of Sv-rko S1 ° n T S Wh ° t00k him as P™ fess ° r 
5 in the Ivoriavam Seminarv He 
appreciated the teachings of * emmaT /- . 6 

and wlipn tu culn g s ot the missionaries, 

the refoirn 1 m r a “ e t0 ° k the ^ersbiP ° f 
Seminary. The use of th'' 0naldes had left the 

tie changes he brou^ K r ^ sed Stingy, and 

ght about m practices, off¬ 
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ended the Metropolitan and he was excommuni¬ 
cated. -Deacons trained under him were refused 
priesthood by the Metropolitan. All these things 
were severe blows and brought much pain aim 
hardship to him and his congregation, yet he 
and his people stood faithful to the reform and 
in places like Kottavani, Abraham Malpan be¬ 
gan to get sympathizers. Cast out of the 
mother Church for his faith and convictions 
what was he to do? To retrace his steps and 
go back to the original fold? That would be 
unfaithfulness to the vision he had received. 
He was not willing to join the missionaries and 
become a memder of a western church. So be 
decided to remain in the old traditions of tlie 
Syrian Church as much as possible and bring 
about reforms in the light of the new emphasis 
and vision he had received. But how could 
this be done without a Metran to support him 
and he was not prepared to give up an apostolic 
tradition and a valid episcopacy. 

There was at this time a nephew of 
Abraham Malpan, deacon Mathew studying in 
the Madras College. He was asked to go to 
Mardin, where the Patriarch of Antioch 
resided. Deacon Mathew dared the perils of 
the long journey, reached Mardin where the 
Patriarch received him kindly and allowed him 
to stay for over one year and sent him back to 
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Malabar as Metropolitan. He reached Cochin 
in IS43. Cheppat Mar Dionysius was there 
already as Metropolitan; the large majority of 
the people were conservative and the reform 
party was a very small minority. Mathews Mar 
Athanasius, as the new Metropolitan was called, 
first wanted to get authority to carry on his 
work efficiently. So when he came back he 
celebrated the communion not according to the 
revised liturgy as Abraham Malpan desired he 
should do, but according to the old form. He 
evidently did not want to antagonize the 
majority. He went to the capital, Trivandrum, 
to get government proclamation in his favour 
as Metropolitan of Malankara, but Mar 
Dionysius opposed this. The struggle between 
these two Metropolitans went on for about ten 
years. In 1852 Mathews Mar Athanasius was 
confirmed by royal proclamation as the Metro¬ 
politan of Malankara. Meanwhile in 1845 
Abraham Malpan, the leader of the refor¬ 
mation, passed away, rather disappointed at 
he slow progress of the reformation and highly 
IT a * e attitude taken by his nephew in 

seeking for power and authority forsaking the 

cause of the reformation. Abraham Malpan 
Church! 1 the Luther of the Syrian 

was recognized as the 
Mct.opohtan, Mathews Mar Athanasius took 
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up the cause ef reform. He was the first person 
to get direct consecration at the hands of the 
Jacobite Patriarch, Cheppat Mar Dionysius 
was getting old and to meet the situation, the 
orthodox party sent Rev. Joseph Puhkote to 
Mardfn who Returned to Malabar as Joseph 

Mar Dionysius (Pulicote Mar Dionysius) to 
work for the cause of the Patriarch. Mathews 
Mar Athanaisus consecrated his cou = m > 
Abraham Malpan’s eldest son, as Thomas Ma 
Athanasius. Now the cause of reform began to 
progress slowly. The reform party T*. 
possession of the old seminary and the Bishop 
resided there and Mathews Mar Athanasius 
ruled as Metropolitan of the Malankara Chruch 

till 1876 when the royal pr° cia “ at "?“ 
withdrawn, and the different claimants were 
asked to fight their case in a court. In 18 1 
Patriarch of Antioch himself had come down to 
Malabar, because he saw that his own authority 
in Malabar was in danger. Mathews Mar 
Athanasius had already been exeommumeated. 
The 25 years of his Metranship was a 

period, but he was a person who was r 

meet any fight. Though in the early jews 
when he was fighting to get his authori y 
established, he seemed to be indifferent to 
reforms, he later proved to be keen about re¬ 
forms. Besides changes m the wo P« 

advocated the reading of the Bible, establish- 
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menfc of Sunday classes, and the preaching on 
the Scriptures. Moreover he effected many 
things for the social uplift of the Syrian 
Christian community. Though the st^. of the 
relationship between the Hindu rulers and the 
Christians was one of mutual harmony and 
respect, in course of time the Hindu neighbours 
oppressed the Syrian Christians in many ways. 
No wonder that the Church which was spiritua¬ 
lly dead had also fallen in the social status. 
Mathews Mar Athanaius had good influence 
with the British Resident and the government 
officers, and he used it to remove the social 
disabilities of the Syrian Christians which they 
suffered from at the hands of their Hindu 
neighbours. 

After the demise of Mathews Mar Athanasius, 
there followed a series of cases in court for the 
possession of the old seminary' and Church pro- 
perty, and for the right over the Vattippanam, 
the Trust Fund. The case dragged on for years, 
and it was left for Thomas Mar Athanasius to 
carry on the fight in the courts and to experience 

an teM3 The case filed in the 

Alleppey Zilla court by Joseph Mar Dionysius 
^.gainst homas Mar Athanaisus came up for 
final disposal in the Royal Court of Appeal in 

Hii'/p r ? I1 J m 1SS9 ' ^ le two judges in the 
Hi c h Curt decided that Joseph Mar Dionysius 
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vas the rightful Metropolitan of the Malankara 
o b ; r b and that the Church was under the 

S&t of Antioch, The one Ctayy-g 

Mar Athanasius as the tru 1 nkvivs 

held that the Malankara Church tad al^ 
been an independent Churcdw ^ ^ linary 

Athanasius and party lelt rowed for 

with tears. A series of court cases followed. tor 

the individual churches, a , exetp ^ 

which went against the reform 
churches the reforming party-got th - - 

church by court decision and the Kottarakka^ 

church without a case being filed- 0 
churches were secured for the reform party j 
alternate Sundays, the other Sundays ym. 
the Jacobites. 

Without a place to live, except *" s °'' 
home church, Thomas Mar Athana^ left the 

Old Seminary. Without places.,f 
reforming party left the c ® churc h yards 
parents had worshipped, j j n some 

of which their ancestors lay bu ’ ■ itie8 

places social fellowship, an or 8Ust ained 

were refused to the reforn »• 
them? The question at '^Church 

of freedom and independence^ ^ ^ of 

from a foreign yoke, i on ly. Peo- 

doctrines or of ecclesiastical orders y 
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pie felt that there were spiritual values at stake. 
The freedom of the individual to approach God, 
to enter into the spirit of worship by intelligen¬ 
tly following the service, to read the Scriptures 
and understand the ways of God. These were 
all spiritual values worthy of sacrifice. Along 
with the reformation and the separation of 
the reform party the Church experienced a 
revival also. In 1864 Mathews Mar Athanasius 
allowed Ammal, the daughter of a famous 
Tamil convert, Vedanayaka Sastri, to visit the 
churches and inspire the people through her 
Christian songs. The spiritual revival started 
by an unknown preacher Mathai Upadesi and 
carried on by Justus Joseph (Vidwan Kutty) 
a famous scholar and musician and a Brahman 
convert, had its influence throughout central 
Travancore. In 1887 there was the influence of 
Baringold and Gamy, inl88S that ofLakhshmana 
Rao, and in 1894 the revival as the result of the 
preaching of Tamil David and Wardsworth. 
The spiritual fervour and revival were con- 
tinously kept up in the Church, and that sus¬ 
tained the people to be loyal to the Churcht hr- 
ough litigation and the period of trial and strain. 
The Evangelistic Association was founded in 
1888. At a time when the time and energy of 
the Church were spent in defending themselves 
in the court, a band of twelve moved by a 
higher spiritual vision started the Association 


for Gospel preaching in the Church and outside. 
It was blessed by the Metropolitan and Church 
leaders. The defence in the courts failed, but 
this onward march on the spiritual front not 

only defended the Church, but led on to pro- 
gress. 

Tue losing of the court case and the leav¬ 
ing of the Old Seminary necessitated the reform 
party having a separate existence. Thev v ere 
called in contempt, 'The Reformers", but they 
called themselves the Mar Thoma Syrian 
Church. The Church is not ashamed of the name 
Reformers ; it has stood for reform, and al¬ 
ways stands for reform of all that stands in the 
way of real spiritual values. 

Thomas Mar Athanasius who sustained the 
Church through his sufferings passed awav 
suddenly in 1893 without consecrating a suc¬ 
cessor. The enemies of the Church hoped that 
without episcopal succession the reform party 
would come to an end. Much influence was 
used to prevent Mar Kurilos of Thozhyur 
Ghureh from coming for the consecration, but 
in -spite of that Mar Kurilos came and con¬ 
secrated Titus I Mar Thoma. Titus vraa a de¬ 
vout soul and a man of prayer. During his 
period the foundations for much of the spirit¬ 
ual activity of the Mar Thoma Church were laid. 
The work of the Evangelistic Association de- 
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veloped year by year. Preaching, Bible reading 
and prayer in the Church and in the home, 
were greatly emphasized, Sunday school teach- 
ing was encouraged. Two high schools were 
started. In the impoverished Church the work 
of reconstruction was w-ell on the way. 

Titus I Mar Thoma had two narrow escapes 
with his life. After the loss of the Old Seminary 
the Mar Thoma Metrans lived in the Maramon 
church. Once when the Metropolit an was 
resting in the two storied part of the church the 
building crashed, leaving intact just the part 
where he lived. Then he went and lived in a 
part of the seminary building in Tiruvalla. The 
roof of the room where he was sleeping was set 
fire to in the night by some miscreants. The 
Metropolitan was saved from that calamity also. 
In all the calamities he had to go through, and 
in all the difficulties he had to face, Titus I 
Mar Thoma had the counsel and support of the 
Very Rev. Eipe Thoma Kathanar, who was 
Vicar General of the Churh. He was an iron 
man and his personality gave confidence and 
hope not only to the Metropolitan but also to 
the priests and members of the Church, when 
in doubt or despair about the future. His 
advice and help was available to Titus II Metro¬ 
politan during the first part of his period of 
administration. Titus I Mar Thoma may be 


49 


considered one of the saints of the Syrian 
Church. If performance of miracles at the tomb 
is a test of sainthood he was no saint. But if 
devotion, virtuous character, love towards God 
and man, and intimate fellowship with God are 
the tests of saintliness, Titus I was indeed a 
saint. 

Titus I consecrated a nephew of his as 
Titus II. As Suffragan (Assistant Bishop) he 
helped the Metropolitan in the reconstruction 
work of the Church. In 1911 Titus I passed 
away, and Titus II became Mar Thoma 
Metropolitan. In those days of difficult travell¬ 
ing he constantly visited parishes, sometimes 
living lor days in a parish, encouraged the 
building ol new churches in place of temporary 
sheds, and helped in the organisational work of 
the parish. It was during his episcopate that 
many new churches were built and foundations 
of many laid. With the help of Rev. O. J. Joseph 
Malpan and M. G. Zachariah Kassesa he had 
almost all the offices of the Church translated 
and printed in Malayalam. Educational insti¬ 
tutions began to grow- in number and more and 
more educated men began to enter the ministry. 
In 1917 Bishop Abraham was consecrated by 
Titus II and the Metropolitan of Thozhyur, 
Till 1944. for 27 years, Titus II as Metropolitan 
and Bishop Abraham as Suffragan carried on 


50 


the administration of the Church for th ® 

and advancement of the congregations and the 

Church- The passing of a constitution for th 
Mar Thoma Cb.v-h, giving due place to 
Metrans, clergy and laity; and the commginto 
use of a tentative Kurbana Thaksa (Liturgy o 
the Holy Communion) were difficult tasks but 
peacefully achieved. The Evangelistic Ass¬ 
ociation under the parental care of the two 
Metropolitans and with theself-scrificing labours 
of Rev. C. P. Philipose Kasseesa began to grow 
in strength and extended its activities outside 
of Malabar, starting work on Ashram lines. 
The Sunday School Association established m 
1909 under the able leadership of the then Mr. 
v. P. Mammen (late Very Rev. V. P. Mammen) 
grew in its work and efficiency and has a lead¬ 
ing place in the India Sunday School Union. 

Titus II Mar Thoma passed away m 194 < 
and Bishop Abraham became the Metropolitan 
as Abraham Mar Thoma. He was the first 
Metran chosen outside of the Palakunnathu 
family. After graduating from the Madras 
Christian College ho went to the Wycliffe College, 
Toronto, and had his theological education 
there. His consecration as a Metran was an 
event in the Syrian Church. He infused new 
spirit and vigour into the evangelistic work of 
the church. He toured throughout India and 
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all missionary circles knew him as a great 
evangelist. His vision of evangelism as the task 
of every Christian led to the starting of the 
Voluntary Evangelist Association, and the 
Sevika Sangham with training institutions of 
their own and workers in different parts of the 
country. In 1939 two new Metrans were 
consecrated, .Tuhanon Mar Timotheus and 
Mathews Mar Athanasius. In 1949 Abraham 
Mar Thoma passed away in the midst of his 
labours leaving the task of ecclesiastical over¬ 
sight of the Church to the two remaining 
Metrans. 


CHAPTER VII. 

THE MAR THOMA SYRIAN CHURCH. 

WHAT IT STANDS FOR? 

There are those who say that the Mar 
Thoma Syrian Church is a schismatic and 
heretical Church which broke away from the 
Jacobite Church in the nineteenth century and 
is thus only a century old. This view may be 
correct if we look at things from the background 
of the nineteenth eentuty only. Abraham 
Malpan led a reform movement in the Jacobite 
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Syrian Church and had to leave the Jacobite 
communion as he and his followers were ex¬ 
communicated by Cheppat Mar Dionysius be¬ 
cause of the reformed teachings which he held. 
Later, Mathews Mar Athanasius was excom¬ 
municated by the Patriarch of Antioch because 
he was supposed to hold new teachings and also 
refused to accept the authority of the Patriarch 
over the Malankara Church. But the Mar 
Thoma Church views things from the back¬ 
ground of the early centuries before the Nestorian 
or Roman or Jacobite teachings and practices 
were imposed upon the Church in Malankara. 
It contends that the reformation was a going - 
back to the original doctrines and practices ot 
the independent St. Thorn.-r. Church. So he 
reforms were only a throwing avay of errors 
which were imposed upon the Church is -he 
middle centuries by the Roman and Jacobite 
ecclesiastics. This contention will be made clear 
by a comparison o.f the inferences tram the 
decrees of Diampore, on;lined in chapter three 
of this book, with the reforms and changes 
effected by Abraham Malpan. 

The changes made in the Thaksa (Liturgy 
of the Holy Communion) are given below— 

“All prayers for the dead and to the blessed 
Virgin Mary wore omitted. According to the 
old Liturgy, before receiving the Communion 
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the priest says, “Thee I am holding Who boldest 
the bounds. Thee I am grasping Who orderest 
the depths, Thee, O God, I place in my mouth.’’ 
This prayer was removed. In another prayer 
the priest says, “We offer Thee this unbloody 
sacrifice for Thy whole Church all over the 
world.” Here “prayer” was substituted for 
“unbloody sacrifice.” At one place the priest 
lifting the ve» addresses as follows 1 “Thou 
art the hard rock which was set against the 
tomb of our Redeemer.” This prayer is replaced 
by one a/.;,.! *>ssed to our Lord: “Thou art the 
t''-'- lnf -‘ precious stone which was set at naught 

“ builders- A rubric to bless the incense 
"as removed. With regard to practice also 
certain changes were made. The Communion 
was to be a dministered in both kinds. It was 
net. to be celebrated when there was no one to 
partake. The service was to be conducted in 
the \ emaeul-ar and not henceforth in Svriac’’ 
(Quoted from The Mar Thoma Church and its 
Doctrines by K. K. Kuruvilla.) 

In continuation of the changes made by 
Abraham Malpan, further ehanges'on the same 
lines and principles were brought about in the 

Thaksa and that revised Thaksa is now in 
common use. 

’They are:- 

1. Relating to incense the old Liturgy 

* IVe ' s - re;lt importance, giving (the impressiSn 
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that it is something which effects reconciliation 
witli God. The invocation “Accept our incense 
out of Thy mercy 0 Lord” was changed into 
•‘Accept our worship 0 Lord.” and ‘be.recon. 
ciled to us through the incense offered by J 
priests. ’ 

2. The word ‘sacrifice’ wherever it ex¬ 
presses the idea that the sacrifice of Christ is 
being repeated is either dropped or explained. 
It ws 3 replaced by the expression ‘the bloodless 
sacrifice of grace, peace and praise. 

3. (a) With regard to the words of in¬ 
stitution, the words of Christ as given in the 
Gospels alone are retained. (Lnke 22: 19, 
Mathew 26: 28) 

(b) The word ‘mystery’ is dropped from 
all places where it occured, as it was feared that 
this word might encourage the worshippers in 
the belief that some magical change took place 
in the bread and wine during the Communion 
service. 

(c) With regard to the Epiclesis (the 
prayer of invocation of the Holy Spirit) the 
following prayer was accepted. “May the 
Holy Spirit sanctify this (bread, wine) to be 
the (body, blood) of our Lord Jesus Christ. 
The word ‘transform’ and ‘descend on’ were 
specially omitted. 
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4. With regard to the Person of Christ 
all passages suspected of Monophysitism were 
dropped from the liturgy. To take one example 
the statment 'Emmanuel is one and the same 
after the indissolvable connection, He is not 
divided into two natures.’ 

5. Regarding the priesthood, in all prayers 
which the priest offers in his own name for the 
people, the first person sigular is deleted and 
either the first person plural or the second, 
person plural signifying the congregation is 
substituted. This change was made in order to 
emphasize the priesthood of the laity. (1 Peter 
1: o. Rev. 1:6) This change also affirms that 
Christ alone is our Mediator, and that the 
Church docs not recognize the ‘mediatorial 
priesthood. 

6. Auricular confession was given up. 

The constitution of the Mar Thoma Church 
makes the following affirmations of its faith 

litSir and the8e are decIared to be 

p, 1 ; ‘ T1 ; e M * Iankara Mar Thoma Syrian 
Chmch believed to be founded by St. Thomas 
one of the Apostles of Christ, and called by that 

S&.*<£J5? or . - - *—• 

this Phurch'h r’ ith the ° ther historic Churches 
-hurch believes m the Holy Trinity as 
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revealed by Jesus Christ, God Incarnate and 
the Redeemer of mankind.’ 

3. This Church acknowleges the Bible 
consisting of 66 books (Old and New) and the 
Nicene Creed based on the Bible, as the basis 
of its faith and doctrines, and under no circu¬ 
mstances should this be modified by anyone at 
any time. The orders of Deacon, Priest and 
Metran, the consecration of churches, baptism, 
holy communion, marriage, extreme unction, 
and burial as well as Sundays, lent and festival 
days concerning the life and work of our Lord 
should not be completely cut off from the obser¬ 
vances of the Church. 

4. “The object and mission of the Church 
is to keep and safeguard the faith as revealed 
by Christ and taught by the Apostles, to pro¬ 
mote the spiritual life of the faithful through 
tiie administration of the Sacrament and the 
preaching of the Word, and to proclaim the 
Gospel to all nations, baptizing them to be His 
disciples in the name of the Father, Son and 
Holy Ghost.” 

The above are the only authoritative state¬ 
ments for the doc-tines of t he Mar Thoma Church 
available. It is not the genius of the Eastern 
Church to codify articles of faith. The Liturgies 
form the basis of the doctrines. With the 
liturgies are also the great confessions of faith 
of the ecumenical councils. 
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Does the Mar Thoma Church stand for 
cornet king to iusHfv n x 

amnMet . J st - V a separate existence 

amongst the various Communions into which 
ie once umted Church of St. Thomas has 
noken up? Fhis is a reasonable question which 

s,de th ° f tHe Church and those out- 

side the Church interested in it naturally ask. 
In connechon with this the following answer 
. ° u ' ^ e °’ ’t stands for somethin^ dis- 
tinctive and has a contribution to make to the 
Bharat Church tint should arise in the future. 

i 1 ' A ' 1 ‘ if 0 * 31 ' 1 ™* Church. It has inde¬ 
pendence and freedom to initiate and carry out 

Chuvh f0 T?f de 7 l0pment ° f an indi Senous 
S' lhls freed jra the Anglican Church in 

India has achieved. For this, through many 
suffuiugs and losses, the Orthodox Syrian 
Churm is carrying on a struggle. Here we have 
to remember that freedom of action is a great 
privilege and a great responsibility. Freedom 
tor a small community is fraught with danger. 
Propagandists and those who canvass votes can 
have free play and in emotional excitements 
undesirable decisions could be made and wren* 
tnmgs achieved. A communion with greater 
bodies wnieh have traditional moorings, would 
"s of great help as a cheek and point of 
reference. 

2. Biblical teachings and evangelistic 
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emphasis based on Oriental Church, form-s and 
ways of life. 

The expectation nqw is that in ever}' land 
indigenous autonomous Churches should 
dovelop. The experience of foreign missionaries 
and Churches in introducing their Church forms 
and ways of thinking into foreign lands has 
showed that it does not help the growth of 
vigorous Churches. Ab-aham Malpan had three 
alternatives when he w. 3 excommunicated from 
the Church. To give up the struggle and join 
the missionaries; to re-enter the old Church 
because the times were not suitable and the 
opposition too strong; to brave the sufferings 
and the opposition and absorb into the old 
traditions the new spiritual emphasis in the 
teachings of the missionaries and live in the 
new livht though it meant separation and 
independent existence. He was prepared to 
throw away old traditions when they interfered 
with personal spiritual religion. Practices and 
emphases which might lead to corruption he 
threw away and retained as much as possible 
harmless and helpful religious practices. The 
principle that guided him can be illustrated by 
one example. The St. James Liturgy then in 
use, opened the public worship of the Holy 
Qurbana with the words, “Mary who bore The 
Lord, and John who baptized The Lord, pray 
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for us. The sentence involved the invocation 
of saints which has always done harm to the 
worship of the one and only Redeemer, Jesus 
Christ. One would have expected the reformer 
to have cut out that sentence and begun the 
service with Trisagion. But he decided to retain 
the names of Mary and John, and to change 
the idea. He used this sentence “Jesus Messiah! 
who took birth from Mary, and was baptized 
by John, have mercy upon us.” To change the 
content without changing the form unnecessar¬ 
ily, seems to have been his idea. The result is 
that the Mar Thoma Church is Eastern in its 
worship, forms and ways of life but the 
doctrinal emphasis is that of Luthers Refor¬ 
mation. This is a unique feature and distinctive 
of this Church. 

3. The Mar Thoma Church has a pro¬ 
gressive and reforming outlook. To possess 
freedom is one thing. A community may be 
afraid of new things and averse to changes being 
introduced. As the result of the reforming zeal 
which nurtured it, the Mar Thoma people have 
a keenness to see new values and to make them 
effective in the Church. Certian fixed compuls¬ 
ory dues at the time of baptism and marriage 
used to be the source of income to the priests. 
This was abolished in favour of voluntary 
offerings and subscriptions towards Church 
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support. When the question of women being 
given votes end seats in the Assembly and 
Council came, though it was an unknown 
practice in the Eastern Church, it was accepted. 
Its young men have always taken a keen in¬ 
terest in working for social and economic justice, 
though even now it is looked upon as veiled 
communistic activity. 

pEBTAIN WEAKNESSES Of TEE i '.TfRCH. 

In common with other Chill vii’.. there is of 
course the great difference between profession 
and practice. The great impression which an 
outsider gets may not be a reality in the inner 
life of the individuals and of the congreg- mens. 
Secondly, there is a spiritual pride coming on, 
of its present growth in institutions and labours 
for the kingdom, when seen against the back¬ 
ground Of poverty and struggles in the past. 
Thirdly there is the danger of parties arising in 
the community because of its comprehending 
within its fold people of diversity of emphasis 
and outlook. Just cry, “our fathers’ faith in 
danger," and a storm is easily raised. Then 
there is a tendency to fight for certain niceties 
of received teaching and interpretations of the 
Bible. In all Churches and spiritually devout 
communities there are certain catch-phrases 
which are well worn by use and are able to 
create certain feelings, though the spiritual 


content has been lost for those who make a 
fetish of them. There is spiritual danger lurking 
in this. Along with all other Churches, the 
Mar F homa Christians also have failed to be 
attuned to the live problems that challenge 
Church and state. Failing in this, the Church 
fails in being the salt and the light which the 
Master wants it to he. 

CHAPTER Vin. 

THE FUTURE. 

After the separation of the Mar Thoma 
Syrian Churh the .Jacobite Syrian Church went 
forward under the Patriarchal domination. A 
Synod which met at Mulanthuruthv affirmed 
loyalty to the Atiochan Patriarchate, and steps 
for the proper adminstration of the Church 
were taken. The Patriarch Moran Mar Peter 
III left Malabar leaving Pulicote Mar Dionysius 
as Metro ■«•?!!tan of Malankara. After his demise, 
Geevarguusc -'nr Dionysius succeeded as 
Metropolitan, lie was a very strong man and 
a great scholar in Syriac. He and his colleague, 
Bishop Ivuriloe, were conserated in 1909 , at 
Jerusalem by Pal.rim-oh Moran Mar Abdulla. 
They did not sign documents of submission to 
the then Ac* iochan see r , it would have been 
not valid in Travaneore. The Patriarch came 
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to Travancore in 1910. He wanted Mar 
Dionysius and Mar Kurilos to sign documents of 
submission. Mar Kurilos yielded, but Mat 
Dionysius 'did not. The Patriarch claimed more 
administrative and financial control over the 
Church. This also Mar Dionysius refused. Thus 
the Metropolitan and the Patriarch had to stand 
on opposite sides. The Metropolitan was ex¬ 
communicated and Mar Kurilos was made the 
Metropolitan. A strong party stood by Mar 
Dionysius. This led to a schism and the quest¬ 
ion of the Patriarch’s jurisdiction in Malabar 
and the rights of Mar Dionysius over the 
Yatlipannom and Church property became an 
issue in the courts. After forty years, still the 
the case drag- on. The excommunication of 
Mar Dionysius was withdrawn, yet it did not 
bring peace in the Church* 

The party opposed to the Patriarch was 
known as Metran’s party. But in 1912 another 
Patriarch Moran Mar Abdul Messilio was 
brought to Malabar. This Patriarch by an 
order transferred the Catholicate of the East, 
which had its seat in Selucia, (Persia) and 
which had long been non existent. Hencefor¬ 
ward the party came to be known as the 
Catholicos party. The contention of this party, 
mentioned in another chapter, is that the 
Malankara Church has bee in communion nei¬ 
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ther with the Xestorians of Persia, nor with the 
Antiochun Bishops in Syria, but with the 
Catholicate of the East which was independent 
of and equal in authority to the Patriarch of 
Anitioch. From the Uth century the chair of 
the Catholicate has been very often vacant. 
The present Catholicos is Moran Mar Basileos, 
the third to occupy the throne in Malabar.’ 
The Orthodox Church under the Catholicos is 
progressing in educational and missionary act¬ 
ivities, inside and outside Travancore. That the 
Church is going forward, in spite of the trials of 
he long drawn-out litigation, testify to the fact - 
that there is some inherent strength and virtue 
in the strong traditions of the Church. 

Thus we see the sad spectacle of the once 
united St. Thomas Christians of Malabar divi¬ 
ded into various communions:- 

1. The Kestorian Church in Trichur, 
known also as the Chaldean Church in comm¬ 
union with the Patriarch of Babylon. 

2. The Roman Catholic Church. This 
Church holds within it the following Com¬ 
munions. 

(a) The Romo-Syrians. 

(b) The Latin Christians. 

(c) The Syrian rite. 

The last-Roman Catholics of the Syrian 
rite are under Archbishop Ivanios. He was a 



64 


Metran of the Jacobite Church, who tired of 
the litigations found peace in the Roman 
Communion. They follow mostly the Eastern 
ritual forms. ' 

3. The Jacobite Syrian Church in comm¬ 
union with the Patriarch of Antioch. 

4. The Independent Syrian Church of 
Malabar known also as Thozhyur Church. This 
is in communian with the Mar Thoma Church. 

5. The Anglican Church. Now this Church 
has become part of the Church of South India. 

6. The Orthodox Syrian Church. It 
claims, to have revived the Catholicate of the 
East in Malabar on the authority of the order 
by Patriarch Abdul Messiho. 

7. The Mar Thoma Syrian Church. 

What of the future. The history of Christi¬ 
anity in Malabar has not been without its bright 
spots. For the early and the middle centuries 
the information we have is sketchy. The story 
of the past three and a half centuries is sad 
reading. As foreign influences came in, the 
Church became divided. These are days in 
which deliberations are, going on in different 
lands about Church union. How will the divided 
Church in Malabar respond? One can only make 
broad surmises. The Anglicans in Malabar 
have welcomed the South India scheme, and 
have entered the Church of South India. Any 
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understanding between the Jacobite and 
Orthodox Communions,. though sometimes the 
prospects have been bright, humanly speaking 
now seems to be a remote possibility. The 
Orthodox Syrians are thinking more of enter- 
ing into relations with the Greek and other 
Orthodox Churches of the East. Occasional 
intercommunion had been established between 
the Anglicans in Malabar and the Mar Thoma 
Syrian Church before the former joined the 
C. S. I. The relation betwee the C. S. I. and 
the Mar Thoma Church remains undecided, 
though the communion with the ex-Anglicans 
still continue. The Mar Thoma Church may 
‘' willing to end its independent existence if 
there develops a Church of Christ in India which 
will be autonomous, accepting historic 
episcopacy, eastern in rituals and practices, 
evangelistic in outlook, and Biblical in doctrines. 

The ancient Church in Malabar has a great 
opportunity in India. The Western missions 
are finding it more and more difficult to carry 
on the work in India. Doors are opening for 
missionary work in various new fields. Some 
of its young men are going forward seeing new 
doors opening, in places like Rewa and Nepal. 
Only a united Church in Malabar can fulfil the 
task which the Master has laid upon it. Will 
the church respond? 
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(a) A Note Os Nestorukism. 

In the attempt to understand the divine-human 
ncreon of Christ the Church divines have espresso 
tjheir views in occasional statements vUchlAeCn^ohe 
Church in Council had to declare as heresies. The teach 
“ A- that Christ was a created being the firs 
created and above all angelic hosts, and divine, yet 
not God, was condemned at the Council of Nicaea, 

\n X (KM. A- D- The Council declared that Christ was of on 

substance with the Father, begotten, not created, and 
was fully human and fully divine- Then AppoUinanus 
put forth a teaching that in Christ, the divine Logos 
took the place of the reasonable soul. Tins would mcan 

that Christ’s mind was not human at all. This 
Fathers said, deprived Christ of true humanity, and 
wan condemned at the Council of Constantinople. 381 
A. B- Nestorius a man of much piety and scholarship, 

who became Patriarch of Constantinople h lfflii^ 

to counteract the influence of Anus and AppoUinanus, 
said that in Christ the human and the divine natures 
subsisted side by aide. This was a kind of mechanical 
union. This denied the supernatural union between the 
human and the divine in Christ, and made of him more 
or leas a dual person. Besides this, Aestorms said 
that the Virgin Mary should not be called Thectoko 
Mothor of God. This was really a protest against the 
growing tendency to Mariolatry that was growing in 
the Church. This created an uproar- But it was considered 
to bo a denial of Christ’s complete divinity which 
Ncstorius never taught. Ncstorius and 
were condemned at the Council of Ephesus. 431 . A '.~; 
Ncstorius had to flee the country and Nestonamsm 
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was rooted out of the Roman Empire, but it found 
supporters in Persia and the countries adjacent to it. 
That country had the Syrian ritual, discipline and 
doctrine. In a Council at Seleucia 448 A. B. it was 
accepted by a strong party, and the Patriarch of 
Seleucia or Babylon and his Suffragon Metropolitan of 
Persia became Nestorian. It was with this Babylonian 
Patriarch and his Persian bishops that the Malabar 
Church had contact up to the 16th century- 

(b) A Note on Jacobitism- 

Eutyches was a great supporter of Cyril of Alexandria* 
who took a leading part in having Nestorius condemned 
at Ephesus- Eutyches in his reaction to the teaching of 
Nestorius became the author of another heresy. He said 
that there was a union of the two natures human and 
divine in Christ, the humanity being absorbed in the 
divinity. A controversy arose about this and the Council 
of Chalcedon, 451 A. B- condemned Eutyches as a 
heretic and the doctrine was again affirmed that the two 
natures in Christ were united “without any alteration, 
absorption or confusion.” So the Orthodox teaching is 
that in Christ there were two natures, the human and the 
divine, each perfect in itself. Eutyches was excommunica¬ 
ted and died in exile. The Eutychian teaching of 
Monophysitism, one nature of Christ, spread to Syria, 
Asia Minor, Palestine, Armenia, Egypt and Abyssinia. 
The Monophysites were weak and divided. But in the sixth 
century a great teacher Jacob Bardaeus revived 
Monophysitism and tried to unite the various groups. 
Prom this leader the Monophysites in Syria, Palestine 
and Asia Minor came to be known as Jacobites. Their 
head is known as the Patriarch of Antioch. The Armenian, 
Egyptian and Abyssinian Churches are Monophysite and 
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m communion with thp Jacobites- Armenians and the 
Jacobites in Malabar condemn the doctrine of Eutyches 
though they would not subscribe to the statement that 
thero are two natures in Christ- 

(c) A Note on Chaldaen Syrian Church- 

In 1838 Pope Gregory VI abolished the sees of 
Cranganore and Cochin, transferring the jurisdiction to 
the Vicar Apostolic of Varapuzka- The archbishop aboli¬ 
shed the smaller Seminaries where the Malpans were 
training candidates for priesthood, and refused to ordain 
those trained by them. This cau^sd discontent among 
one section of the Syrians. In 1856, they applied to the 
Catholic Ckaldaen Patriarch of Babylon to send them a 
Chaldean Bishop. In response to this he sent a Bishop 
called Rocoos. Some accepted him, while a section did 
not receive him well and they referred the matter to Rome. 
The Pope recalled him and warned the Chaldaen Patriarch 
not to interfere like this. The Patriarch of Babylon 
however claiming a special right over Malabar sent in 
1874 another Bishop called Melius to Cochin- A largo 
number of Christians in Trichur heartily welcomed him. 
This led to a split in Trichur which finally went to the 
courts and the legal proceedings dragged on for some 
years. Those who sided with Bishop Melius argued that 
they had always been under the Chaldeans and never in 
communion with Rome- The Pope excommunicated 
Melius- But independent of Rome he continued to exercise 
spiritual authority over his adherents. The case was for 
the right over the church and property in Trichur which 
was built about 1812. The court case was decided in 
favour of the Christians in Trichur. Bishop Melius was 
recalled and he was reconciled to Rome- After he left, 
Anthony Kattanar was consecrated by the anti-Roman 


Patriarch of Babylon. Thus that section of the Christians 
in Trichur came to be under the Xestoriac Patriarch of 
Babylon. That connection which ceased with the coming 
of the Romans was now restored by a small section of 
the Church- This is known as the Chaldean Church and 
is Nestorian. It had been without a bishop for the past 
ten years- Now Bishop Mar Tkoma has been sent by 
the Nestorian Patriarch, who at present resides in 
America, 

The Chaldean Church in India has one bishop, six 
priests, six deacons, ten churches and its membership is 
about ten thousand- 
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